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Revelation xx. 10, 


And the devil that deceived them was cast into the lake of fire 
and brimstone, where the beast and the false prophet are, and 
shall be tormented day and night, for ever and ever. 


Before we proceed to the discussion of this important sub- 
ject, which has now been read for consideration, it is proper to 
notice, what is seldom noticed by clergymen, that the book 
-alled Apocalypse, or Revelation, is one of those books, the ge- 
nuineness and authority of which, as Eusebius informs us, 
was, in the first ages of the church, by some, called in ques- 
tion; and, as Dr. Lardner well observes, ** should be allowed 
to be publicly read in Christian assemblies, for the edification 
of the people, but not be alledged as affording alone sufli- 
cient proof of any doctrine.”* As a book of prophecy, the 
evidence of its divine authority must chiefly rest upon the per- 
ceived accomplishment of the predictions which it contains: 
so that it may be regarded as in a considerable degree inde- 
pendent of external evidence. In this, however, in the estima- 
tion of many learned men it is far from being deficient: and 
for this reason, probably, more than any other, it has been al- 
most universally received in modern times. Some learned 
men, however, who have even admitted the divine authority of 
the Apocalypse, have expressed a doubt whether this book 


* Lardner’s Hist. of Apost. and Evang. vol. i. p. 59. 
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was written by John the apostle and evangelist. The argu 
ments of Dionysius, a disciple of Origen, and an eminently 
learned and pious bishop of Alexandria, in the third century, 
are contained in a large extract from a treatise of Dionysius 
in the seventh book of Eusebius’s Ecclesiastical History, 
They are thus abridged by Dr. Lardner: * Dionysius’s ob- 
jections are five in number. 1. That the evangelist John has 
not named himself, either in his gospel or in his catholic epis- 
ile, but the writer of the Revelation names himself more than 
once. &. That though the writer ef the Revelation calls him- 
self John, he has not shown us that he is the apostle of that 
name. 3S. That the Revelation doth not mention the catholic 
epistle, nor that epistle the Revelation. 4. That there is a 
creat agreement in sentiment, expression and manner, be- 
tween St. John’s gospel and epistle, but the Revelation is 
quite different in all these respects, without any resemblance 
or similitude. 5. That the Greek of the gospel and epistle is 
pure and correct, but that of the Revelation has barbarisms, 
and solecisms. Dionysius’s own opinion is, that the Revela- 
(ion was written by some holy and inspired person named John, 
but who that John was he does not know: he might be John 
the Elder, said to have resided for some time at Ephesus, in 
Asia.” Dr. Lardner, having examined the arguments of 
Dionysius at large, and stated the opinions of other learned 
men, concludes with his usual candor: “ 1 must acknowledge 
that the Revelation, when compared with the apostie’s unques- 
tioned writings, has an unlikeness net easy to be accounted 
for.”?* 

But it is not so material who wrote the Revelation, or wheu 
it was written, as it must be admitted that it required no in- 
spiration to write an account of these matters more than that 
which was necessary to make a fair and honest record of what 
passed in view: for the whole was a vision, and therefore the 
writer could have had no will of his own in determining what 
he should see, or what he should hear. If we view it in any 
ether light, it must be considered only the effect of a fruitful 


imagination. We shall, therefore, now, through the whole of 
our discourse, consider it as a real and true Revelation, not of 


St. John the divine, as called by our common translators, but 
as called by the writer himself, « The Revelation of Jesus Christ, 
which God gave him.”’ For we must consider it, either the 
revelation of Jesus Christ, or else no Revelation at all.t For 


* Lardner’s Works, vol. iii. p.130. See Improved Version, note. 
Rone Isaac Newton gays, (Observ, on Apoc. p. 249,) 1 do not find any other 
of the New Testament so strongly attested, or commented upon so early 

as this.” Dr. Priestley (Notes vol. iv, p. 573,) says, he thinks it impossible for 
any intelligent and candid person to peruse it witbout being convinced that, 
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it is not even necessary to suppose that the writer fully under- 
stood it himself, as it was evidently designed for the benefit of 
the christian world in all ages, as muchas his own. ‘The ful- 
lilment, therefore, of this prophetic vision, will best enable us to 
understand its meaning. 

We shall now come to the subject more immediately before 
us; and in approaching it, I would in the first place observe, 
that, in order to have a proper understanding of the various 
subjects treated of in this book, it is necessary in the first 
place to understand something of the nature of the symbolic 
language in which it is written. ‘lhe mind will be much as- 


sisted in this inquiry by comparing the prophetic periods of 


time with those mentioned in the prophecy of Daniel, particu- 
larly the forty and two months,* the three days and a half,; 
the time and times and half a time, or the dividing ef time.+ 
These several periods correspond, and in the language of pro- 
phecy, as has been universally admitted, amount to twelve hun- 
dred and sixty years, all of which show conclusively that the 
prophecy of Daniel and the book of Revelation allude te the 
same events and the same periods of time. 

Another circumstance to be attended to, and which will 
bring ‘us more particularly to the subject before us, is, the 
imagery made use of in the vision, particularly the various 
living creatares that are introduced, and which help to heightex 
the grandeur and sublimity of the scenery. We are not to 
suppose for a moment (as no one in his senses can rationally 
suppose) that these are real creatures which exist in nature; 
nothing more could have been intended than to introduce them 
as symbolical beings, and most of them have been so understood 
by all the best writers who have written on this subject. It is 
no more reasonable, therefore, to suppose that the being called 
the dragon, that old serpent, which is the devil and satan, is a 
real being, merely because such a being is introduced inte thie 
symbolic language of this vision, than to suppose that the lamb 
with seven heads and seven eyes,|) the beast with seven heads 


“ considering the age in which it appeared, none but a person divinely inspired 
could have written it.’ Thus we have given the substance of all the light we 
have on this subject, pro and con. * 

* Rev. xi. 2,3, xiii. 5. f¢ Rev. xi.11, + Rev. xii. 14. Dan, vit. 25 

q@ “ Now all these numbers,” says bp. Newton, * you will find upon com- 
putation to be the same, and each of them to signify 1260 years. For, a time, 
all agree, signifies a year, and a time and times, and the dividing of time, 4 
half a time, uve three years and a half,” [which are the same as three days and 
a half, reckoning a day for a year,] “ and three years and a half are forty-two 
months, and forty-two months are 1260 days, and 1260 days, in the prophetic 
style are 1260 years. From all these dates and characters it may fairly be con. 
cluded, that the time cf the church’s great affliction, and of the reign of Anti- 
christ, will be a period of 1260 years.” Vol. i. p. 438: vol. iil. p. 399. 
t Rev. vy, 6, 
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and ten horns,* the beast with two horns as a lamb, but which 
spake as a dragon,{ the woman that sitteth on many waters,+ 
the beast that ascendeth out of the bottomless pit,|| and many 
others which might be named, are real beings. These are al] 
figurative or symbolical beings, whose true character, and 
what they represent, can only be known by what is said of 
them; and the probability is, that, although persons may be 
included, yet they represent certain powers, rather than the 
persons of any beings whatever. The characters given to these 
beings and what is said of them, or to have been done by them, 
designate in a very clear manner what kind of powers they re- 
present. 

It may not be improper to consider a few verses of the con- 
text, in order to see our subject in a still clearer light. It is 
said, in verse second, that the angel who came down from hea- 
yen Jaid hold on the dragon, and bound him a thousand years; 
and, in verse four, the souls of those who had been beheaded 
for their testimony to Jesus, and for the word of God, etc. lived 
and reigned with Christ the thousand years.4] But the rest of 
the dead lived not, until the thousand years were finished. This 
is the first resurrection.”? I[ perfectly agree with Dr. ‘Towers, 
and the learned authors, whom he has quoted, in his [lustra- 
tions of prophecy, in believing that the resurrection here spoken 
of is altogether figurative, and is to be appliec to the events 
of time, and not to eternity. Speaking of this, which is call- 
ed the first resurrection, he says, ‘* That this is also figura- 
tive, Dr. Whitby has largely, and in my opinion, decisively 
proved.” ** ‘The true meaning of this symbolical representa- 
tion,’”’ says Dr. Johnston of Holywood, ‘is this; at that pe- 
riod, the world shall be peopled with men of the same spirit and 
character, with the real martys of Christ; with men, who like 
them, shall call no man on earth master in matters of religion ; 
who, free from the fetters of superstition and idolatry, and re- 
garding the sacred rights of conscience, shall regulate their 
faith, worship and conduct, by the infallible standard of the 
word of God.”” With respect to the expression, says anogaer 
Icarned writer quoted by Dr. Towers, that they shall reign 
with Christ, it “may well be understood ina figurative sense, 
as we are said to be erucified with Christ, and to live with him ; 
or-as Christ himself is said to live in us. Gal. ii. 20.” 

But after this happy period of the first resurrection, that is, 

* xin. 1, fT oxiii. ll. ¢ xvii, xi. 7. 
~ § Ithas, says Mr. Lowman, as quoted by Dr. Towers, been correctly ob- 
served, ‘ that all hese expressions may very well be understood in a figura- 
tive sense. The souls of them which were beheaded four the witness ef Jesus, and 
which had not worshipped the beast, may easily, according to the manner of pro- 


phetic language, signify persons of like spirit and temper with them, of like 
faith, patience, constancy, and zeal.” 
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when the thousand years are finished, satan, or the adversary, 
will be loosed out of his prison ; and will go forth to deceive 
the nations—to gather them together to battle, &c.  L would 
here ask my respected hearers, is the deceiving of the nations, 
gathering them together to battle, &c. to take place in time, or 
in eternity ? Most certainly in time, and on the earth. *‘* And 
they went up over the breadth ofthe earth, and surrounded the 
camp of the saints, and the beloved city: and fire came down 
[from God]|* out of heaven, and devoured them.’’ 

“ 4nd the devil that deceived them was cast into the lake of 
fire and brimstone, where the beast and the false prophet are, and 
shall be tormented day and night, for ever and ever.” 

And the same arguments (from which I have only made a 
few selections) which have convinced me that what goes before 
has relation to the events of time, have also convinced me, 
that, not only the text itself, but also what follows after, yea, 
all that is written in the whole book, has relation to the events 
of time, and their fulfilment is to be looked for on the earth. 
The bare circumstance of the judgment here spoken of being 
according to works, is, to my understanding, if there were 
nothing more, a sufficient proof of this. But more of this 
in its proper place. 

The first thing which we shall notice particulariy in the 
text, is the devil who deceived the nations. 

{ am well aware, iny hearers, that a firm belief in the ex- 
istence and reality of a being called the devil, has been sup- 
posed to be as necessary to the support of a certain doctrine, 
(and I need not name what that doctrine is,) as the reputation 
of the goddess Diana was to the craftsmen of Ephesus. ** Ye 
know, Sirs, that by this craft we have our wealth.” Bui 
whatever superstitious regard there may have been paid, in 
former times, either to the works of men’s hands, or to mere 
ideal and imaginary beings, we fee] ourselves no longer bound 
to give heed to such idle tales or fantastical notions; because 
were it possible for such a being to exist, he could not disturb, 
or in any way affect our eternal interest. If such a being ex 
ist, he must be cither self-existent and independent, or else 
created and dependent. If the former, hic is as likely to over 
come, as tobe overcome; and, of course, as dangerous to Gol, 
as he can be to us: if the latter, he can do nothing more than 
What he is permitted—and will God permit him to do any; 
thing, which, on the whole, he is not willing should be done ’ 
Of what use, or injury, then, can the devil be to us, in relation 
to our final state? (For I am willing to admit that almost any 
being, even those far beneath us, may injure us here, and for 


* Fhe words [from God] are perhaps an ‘nterpolation. 
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the time being, but they cannot injure us eternally.) It has 
been generally supposed that the devil was once an angel of 
light, and by reason of pride, or some other enormous sin, he 
fell from heaven and happiness, and become a devil! But, we 
may be permitted to ask, what proof is there of all this 2 for 
there is not one word of any thing of the kind in all the Bible! 
But, were we disposed to admit the fact, we may still be per- 
mitted to ask, how did all this happen? We have been told 
that Adam, being created holy and upright, could not have 
sinned, had he not been tempted, but if he could not sin with- 
out being tempted, (that is, by some other being,) think my 
hearers, of a holy angel, in whom nothing but purity dwelt; 
think of him as moving in that primeval light which surrounds 
ihe throne of God; how, I ask, could such a being sin without 
being tempted? and who tempted this holy angel of light to 
sin? Noone. And if such pure spirits could sin, without having 
any thing more than their own nature to tempt them, why may 
we not suppose that man could sin, without any thing more 
than his own nature to tempt him, equally as well? From these 
and many other considerations which might be named, I do 
not hesitate to say, that I have no faith in the existence of any 
real being properly denominated the devil ! Reason revolts at 
the idea of such a being; and scripture when fairly construed, 
will by no means support such a hypothesis. | 

The Greek word, @:«¢0d0s, which is here rendered devil, 
is from the middle voice, perfect tense, of ds:a@GaAaaws3 which is 
from ése through and G¢Adaw to cast. To dart or strike through; 
whence, in a figurative sense, To strike or stab with an accusa- 
tion or evil report, to accuse. Hence, 2seS0A06 signifies an ac- 
cuser, a slanderer; or if you please, an impostor. It may be 
used, therefore, to represent, either the power of deceiving, in 
the abstract, or if may be applied to any being who is capable 
of deceiving, or who may attempt to deceive. Jesus saith, 
speaking to his disciples, “* behold, I have chosen you 


twelve, and one of you is a devil’? He does not say, one of 


you is like the devil, comparing him to some other being 
called a devil; but one cf you is a devil. Again, speaking to 
Peter, he saith, ‘* Get thee behind me satan!”? Not, for thou 
art like satan, comparing him to any one else; but he calls 
him the adversary, the proper meaning of the word satan. Hy, 
therefore, Jesus had both a devil and satan in his own family. 
we need not look beyond human nature to find “ the devil who 
deceived the nations.” All that species of power, which may 
emphatically be denominated * spiritual wickedness in high 
places ;”’ all that power which arises from human pride, com- 
bined with the base passions of man, calling to their aid, igno- 
‘ance, bigotry and superstition ; these may be considered tbe 
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three characters mentioned in our text, the devil, the beast, 
and the false prophet. It is hardly necessary, however, to 
give a specific description of these different characters, as 
they cannot easily be mistaken. ‘That the Apocalyptical 
beast, worshipped by the ignorant multitude enslaved by su- 
perstition, can be no less than the anti-christian god, is a 
truth too clear to admit of a single doubt: because to this god 
both king-craft and priest-cratt have given all the properties 
of a ferocious tiger. It is impossible to perceive the least 
show of mercy in this object of worship, any more than can be 
found in a lion yawning over his prey; because, if he spares 
any, it is because he has already glutted his appetite for ven- 
geance on aninnocent lamb!! ‘This language, my hearers, may 
seem rather harsh and severe; but let it be remembered, I am 
only describing the character of a beast, which though he be 
worshipped as God, has no claim to such worship; and those 
who worship him are tormented day and night with fire and 
brimstone, and the smoke of their torment ascendeth up con- 
tinually. f 

But these symbolic personages are ultimately to share the 
same fate which they have marked out for others. ‘Their end 
is destruction: which destruction is, and will be accompanied 
with much torment. All those who are in any way associated 
with the characters here represented, must participate in the 
sufferings which they are supposed to endure. ‘The suffering 
is represented by being cast into the lake of fire and brim- 
stone; which must ultimately put a period to that, together 
with their existence. 

By the lake of fire and brimstone, some have understood the 
seneral conflagration of the earth, etc. when the elements shall 
melt with fervent heat. But, even were we to admit such an 
event, literally, (of which we have surely great reason to 
doubt,) I think that this must certainly be a very great mis 
take. This would be an ocean rather than a lake of fire. I am 
well satisfied, in my own mind, that the lake of fire and brim- 
stone, literally, alluded to by the revelator, was the lake of So- 
dom and Gomorrah, which was alluded to only by way otf 
figure, to denote the total destruction of whatever was cast into 
it, and the pain that would accompany such destruction. We 
have ascertained to a certainty, beyond all contradiction, that 
the fire of Gehenna, rendered * hell-fire,’’ in the comimon ver- 
sion of the New Testament, is nothing more nor less, literal- 
ly, than the fire that was kept constantly burning in the valley 


of Hinnom, in a place formerly called ‘Tophet, on account of 


the abominable sacrifices of little children to Moloch, which 
place was a little south of Jerusalem. And as it is a fact 
equally well known, that Sodom and Gomorrah were destroy- 
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ed with fire from heaven, which fire; as Dr. Whitby observes, 
continued burning (owing probably to the sulphur and other 
bituminous substances in the earth) till the days of Philo 
Judzeus, who lived in the second century of the Christian era, 
why is it not probable that this was called, in the days of the 
apostles, * the lake of fire and brimstone?” Well might Jude 
call it aionian or everlasting fire; for as it had been then 
burning, near two thousand years, 1t was natural for him to 
speak of it as a perpetual fire; for it had lasted from the days 
of Abraham, and, for ought he knew, would continue for ages, 
[It is now, however, become extinct; and whether this be the 
lake spoken of, or alluded to, in our text, and again in the con- 
cluding verses of this chapter, is not material ; because, what- 
ever may be the literal meaning, it undoubtedly here should 
have a figurative application. Whoever can believe that a 
beast, or any other being, can be literally tormented in fire 
and brimstone, even one day and night, much less, day and 
night for ever and ever, possesses a mind not capable of rea- 
soning or being reasoned with on such a subject. 

The next circumstance we shall notice in our text, is, the 
expression day and might, which shows, I think, that the tor- 
ment, whatever it be, is limited to time; for we have no ac- 
count that time will be measured in eternity by the succession 
of day and night. -As the devil, therefore, who deceives the 
nations is tormented day and night, it must be while the sun, 
moon and stars move on in the same order as they do at pre- 
sent. 

The duration of this torment is expressed by words which 
are rendered in the common version for ever and ever. ‘That 
this is not a literal rendering of the words, nor the true mean- 
ing of the original, is admitted by every Greck scholar who has 
ever written on the subject. For a full explanation of these 
words, sce my Lectures on Divine Benevolence, pages 189, 
199 inclusive. ‘The argument there advanced was first pub- 
lished (that is, by me) in 1805; and again repeated, in ano- 
ther work, in 18165 again In my Lectures, in 1818; and now 
in this discourse, in 18233 in each and every time the learned 
clergy have been respectfully invited to refute it, if incorrect. 
It is simply this, which is here not stated in full, but only in 
its material point; any word signifying duration which may 
be used in the plural as well as singular number, cannot ex- 
press the ideaof eternity. Iternities, in English, would be a 
solecism ; and the idea in Greek would be equally absurd. But 
the Greek phrase, Eis Tous aiwves wy aiwvay, rendered Nn the 
text for ever and ever, is literally to the ages of ages. Now il 
«roy an age signified eternity, ¢:aves ages could signify no more 
than eternity; and ages of ages, ever so many times repeated, 
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could not add to the duration: butif an age mean an indefinite 
period of time, then ages is an indefinite number of such pe- 
riods ; and ages of ages is still a greater number, but at the 
same time as much limited as a single age. ‘The reason is 
plain and obvious; because when you have added ever so 
many periods, or ages, there is still room to add as many 
more, and so you might add at pleasure ad infinitum. But as 
[ have also fully explained these words, together with the ad- 
jective «savior aionian, (rendered everlasting or éternal in 
the common version) in the preface of my New Testament, 
which may ere long be in the hands of every one who is dispos- 
ed to read, it is unnecessary that we should enlarge upon it 
here.* 

By casting your eye upon the 20th and 2'st verses of chap. 
xix. it will be perceived that “ the beast was taken, and the 
false prophet who was with him—these two were cast alive 
into a lake of fire burning with brimstone.” ‘That I am not 
altogether singular in my ideas of this subject, I shall now 
show by a few quotations from different authors, as quoted by 
Dr. Towers. * This lake of fire”? says Daubuz, ‘is but a 
symbolical notion, or representation of the perpetual continua- 
tion and unchangeableness of that state, into which those mat- 
ters are reduced, which are said to be thrown therein; imply- 
ing that they shall no more affect mankind, as being to them 
utterly destroyed.” ‘* For,” says Dr. Lancaster, ** we must 
consider, that the Beast and False Prophet are bodies politic 
and perpetual or successive; and that. the design is here to 
shew us, that Christ will not only destroy at last the persons 
who at that time are in possession of what is signified by the 
Beast and False Prophet, but also utterly extirpate the suc- 
cession of tyranny and false prophecy for ever. So that the 
Beast and False Prophet are persons in a double capacity; 
that is, persons in general, enemies to Christ, and also in pos- 
session of power, which is to be extinguished with them. And 
therefore their particular judgment must be considered with 
this double view.”’ 

It is a little remarkable, however, that so able and learned 
a writer as Dr. Towers, who admitted that the present sub- 
ject under consideration, as well as those which follow in the 
21st chapter, allude only to the events of time, should also ad- 
mit that the following verses (13 and 14) in the chapter which 
contains our text, should allude to a future judgment or a fu- 
‘ure state. This, however, he has done, in a note on page 
366, vol. ii, But if the other parts are to be understood 

* We have progressed in this work as far as Panl’s second Epistle to the Co- 
rinthians, and the whole will be out in the course of the ensuing summer. The 
first volume of the Greek and English Vestament is now ready for sale by the 
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figuratively, and apply to the events of time, particularly 

those who are * before the throne of God, and serve him 

day and night in his temple ; (ch. vii. v. 9, 13—17,) which is 

the opinion of many learned authors, (with whom I most cor- 

dially agree,) then I do not hesitate to say that the dead, death 

and hell, or hades, spoken of in the 13th and 14th verses of 
this chapter, are to be so understood. Our text speaks of the 
punishment, which must evidently terminate in the destruction 
of the causes of evil; namely, the Beast, which, as well as his 
image, has received so much homage and adoration by an 
apostate and anti-christian church; the False Prophet, or False 
‘Veacher, who has recommended the Beast as a proper object 
of worship; and the Impostor, or Deceiver, by whom the na- 
tions have been so deceived as to mistake the Apocalyphical 
Beast for the true and living GOD !! For we cannot suppose 
fora moment that the nations would ever have been so foolish 
as to worship a beast or his image, knowing it to be a beast, 
or what is worse, the mere image of a beast; nor could they 
have been prevailed on to have done so, unless they had been 
so deceived as verily to believe him to be Ged. After thus 
disposing of the causes of evil, the judgment of mankind is re- 
presented, who, being dead in trespasses and sin, or else dead 
in unbelief, are judged with equity according to their works. 
Then follows a figurative representation of the destruction, not 
of the causes of evil, but of evil itself; namely, of death and 
hades; ‘and death and hades are cast into the lake of fire, which 
is the second death :”’ or, as itis according to Griesbach, “ ‘This 
is the second death, even the lake of fire.’ And, says Dr. 
Towers, ** Here also the expression has a figurative accepta- 
tion: here also it denotes, not torment, but destruction: here 
also it is applied, not to real, but an ideal personage.” Every 
thing that bears the name of death, or the receptacle of the 
dead, namely hades, that is, hell or the grave, must here have 
an end: or, as Dr. Watts has beautifully expressed it, 


—-* death itself shall die!” 


This awfully sublime subject, therefore, so far from pre- 
senting the least terror to my mind, is one of the most joyful 
scenes represented in all the book of Revelation. For I con- 
sider all that is here represented, as being absolutely necessa- 
ry, preparatory to what is represented in the next chapter, 
particularly verses 1st and 7th inclusive. And even this hap- 
py state, of the new heaven, and the new earth, I do not carry 
into eternity, as I once did, (aithough such a state will un- 
doubtedly exist there in a much more refined sense,) but | 
think that the state here represented, will better apply to a long 
and happy period on the earth; and in this I agree with many 
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vi the most learned commentators on this subject. ** Because 
of this felicity,” says Peganius, as quoted by Dr. Towers, 
speaking of this very subject, (viz. of the new heaven and the 
new earth,) * all former troubles will be forgotten. There will 
be no more plagues, nor shall the christians die an unnatural 
death ; but after a long life, by a gentle change be translated 
into the life to come.”? By the expression, * there shall be no 
more death,” is signified, says Crellius, * that there will be 
no more violent deaths ; for those few which shall happen, will 
not be worthy of being included in the general account.” 
Many more of a similar nature might be quoted, if it were 
deemed necessary, to establish the point for which we are noW 
contending ; whichis, that the whole of this book has relation 
to the events of time; and sume have even gone so far as to sup- 
pose that all its representations have been fulfilled. ‘l’o this 
iatter idea, however, I am not prepared to subscribe; for no 
event which has yet taken place can in any sense answer to 
the description given of the new heaven, and the new earth ; 
not that I think there will ever be a new earth, literally, 
much less a new heaven, but something that will answer more 
fully to the description given in this book than any thing which 
has yet been experienced by mortals. 

Thus, my friendly hearers, I have endeavoured to give you 
all the jight [am capable of giving in one short discourse on 
so important a subject. If the view we have taken of this sab- 
ject be correct, (of which there can be no reasonable doubt,) it 
changes the whole complexion of the final conclusion of this 
prophetic vision. Instead of beholding, m awful anticipation, 
by far the greater proportion of the human race cast o!f eter- 
nally into a lake of liquid fire and brimstone, there to be tor- 


mented with devils and damned spirits to the wasteless ages of 


eternity, we behold not only all the causes of evil, but evil it- 
self, of every description, totally and completely extirpated, 
destroyed, and eradicated from the moral and religious world. 
Whether the lake of fire spoken of in our text be material or 
symbolical, it matters not, if this figurative language repre- 
sents the source, or cause, or even if it be in proof of the exist- 
ence of never ending misery, it unfolds to the mind horrors 
indescribable ; such as it is impossible to conceive that any 
but a merciless tyrant could ever inflict! But if the view we 
have taken be correct, it is perfectly congenial to all the good 
and pious feelings of a good heart. There is no one, however 
good, or however pious he may be, if lie be endowed with 
reason and understanding, who is not willing either to endure 
pain himself, or to inflict it on others, if it be necessary to get 
vid of a greater evil. Who will not undergo the pain of am- 
putation, for the sake of getting rid of a diseased limb which 
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would otherwise endanger the life of the whole body ? On the 
same principle, whatever pain or suffering may in any way 
be necessary to renovate the world, even should it be left te 
the world wiiether they would submit to it or not, you would 
find the majority of mankind, yea, all the virtuous, ready at 
once to submit. Convince also the most vicious, that it would 
be for their interest and happiness so to do, and they would not 
long resist. We have no idea that these things will ever take 
place suddenly, or all at once. But there will be a gradual 
progression of light and knowledge: and as light and know- 
ledge increase, darkness, crror, ignorance and _ superstition 
will be dispelled; and mankind themselves will be made 
as happy as is admissible in this mutable and mortal state. 
Instead of locking forward, therefore, to the day, when whoso- 
ever is not found written in the book of life shall be cast into the 
lake of fire, with dread, and fearful apprehension, I hail it as 


‘one of the most joyful eras recorded in all the sacred volume. 


Then will be brought to pass the truth of the following testi- 
mony, (ch. xxi. v. 3.) * Behold, the tabernacle of God is with 
men, and he will dwell with them, and they will be his people, 
and God himself will be with them, and be their God; and he 
will wipe away all tears from their eyes, and death will be no 
more; for the former things are passed away.’? Where is 
the heart that will not exult for joy at such a glorious 
prospect? Where is the heart that will not say, * Amen—Come 
Lord Jesus, come quickly 2” 





— 





A SERMON 


Delivered before the First Universalist Society in Cai- 
bridge, (Mass.) on the evening of the second Sabbath in Fe- 
bruary, 1823. By Tuomas Wuirremore, Pastor. 


Revelation xx. 12. 


“ And I saw the dead, small and great, stand before God, and 
the books were opened, and another book was opened, which is the 
book of life, and the dead were judged out of those things whicl 
were written in the books, according to their works.” 


The passage of Scripture which now invites our attention, 
has long been considered as irrefragable proof of the popular 
opinion of a day of judgment, in a future state. Many have 
believed that after all mankind shall have been raised from the 
dead, they will be ushered into the presence of God, who will 
then be seated on his tribunal, and there be individually and 
separately examined and judged according to their works in 
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this life, a correct account of which will have been kept and 
treasured up in the archives of Heaven. After all this shall 
have been performed, the righteous will be received into hea- 
ven, and the wicked driven down into hell; the former to be 
entirely and eternally happy, the latter to be infinitely and 
endlessly miserable. When we ask for proof of this doctrine, 
our text is brought forward. 'Those who bring it contend, 
that it is a vision which John had of the day of judgment, of 
which we have spoken. 

Many of the christian clergy have contended for this doc- 
trine with all their ability. They have made a belief of it, the 
grand condition upon which eternal life is given to man. They 
have contended that a disbelief of it hurries man on, with a 
wild impetus, to the commissicn of every crime to which his 
unbridled passions shall tempt him. They have laboured with 
parents to induce them to teach their children by all means to 
receive it, and to forbid their rejecting it; and we say with 
sorrow, that they have been so successful as to excite in many 
minds a great, though superstitious vencration for it. Many 
have supposed that it is the only barrier between virtue and 
vice, and thatif it be removed, mankind will all rush headlong 
into iniquity. The people have been as much inclined to be- 
lieve, and their fears, by the help of the clergy, have operated 
as powerfully and successfully to make them believe that a re- 
jection of this doctrine would produce these effects, as to believe 
the doctrine itself. Therefore, their ears are deaf to any argu- 
ments designed to disprove it. They are almost as willing 
that their fellow men should believe that there is no God, as 
that he will not punish the wicked eternally. Such is their 
great attachment to the idea, and so highly do they consider 
its importance. They consider it highly dangerous to hear an 
argument against the doctrine without a fixed determination to 
let it have no effect upon their minds. 

With such people as these it is useless to argue, and unless 
my audience are in a different situation, I can do them no 
good. It was not because I took delight in speaking of the 
frailties of my fellow men, that I mentioned these things; but 
to shew you the disadvantages under which we labour. But in 
addition to all these things, we are supposed to entertain but 
little regard for morality or the good of mankind, and conse- 
quently willing to make men believe a doctrine of licentious 
tendency. We have good reason to suppose that we must sul- 
fer reproach from those who think thus of us, until their minds 
shall be enlightened with divine truth. We will use every 
laudable means to promote so desirable a thing, comforted 
with the reflection that at some future time, they will see the 
unreasonableness of such proceedings. You, my hearers, will 
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be exposed to blame should you wilfully permit yourselves {, 
rest in such a state of mind. Your good sense will teach you, 
that it cannot be injurious to you to know the * whole counsel 
of God,” or patiently to give heed to those things that are de- 
signed from the best of motives to shew you what it is, and 
what it is not. And you will permit me to state, that I appre- 
hend the discussion of the subject before us, is no matter of 
party. Ifthe common opinion of it be true, it is a great public 
calamity, and you are as much interested to know it, as any 
people can be; but if it be not true, it is for the present and 
best good of all men to knowit. [am suspicicus of that spirit 
whose object it is to prevent discussions of this nature. It 
surely is no friend to man. If our Saviour came to bear wit- 
ness to the truth, the truth is best for man to know. Let no- 
thing be hidden. I feel justified only when I can say, * Ihave 
not shunned to declare unto you all the counsel of God.” 

Let us then, with unprejudiced minds, fearlessly investigate 
this common doctrine of a future judgment. It is not sacred. 
Let us tear away the veil that screens it, and see its hideous 
deformities. Although it be the main pillar of the doctrines 
of men, let us touch it with the talisman of truth, and it will 
crumble to the dust, with all the vast load that the wisdom of 
this world has piled upon it. The fall will be great. All 
wicked hopes and unjust expectations will tumble with it and 
perish. God of truth! assist us in our undertaking. Lord, 
thy servants commit themselves to thy care; let them not be 
deceived. 

I will first call your attention to the doctrine of St. Paul 
upon the resurrection, contained in the following extract from 
his writings :—** So-also is the resurrection of the dead : it is 
sown in corruption, it is raised in incorruption; it is sown in 
dishonour, it is raised in glory; it is sown in weakness, it is 
raised in power; it is sown a natural body, it is raised a spt- 
ritual body. As we have borne the image of the earthy, we 
shall also bear the image of the heavenly. Behold, I shew you 
a mystery; we shall not all sleep, but we shall all be changed, 
in a moment, in the twinkling of an eye, at the last trump; 
(for the trumpet shall sound,) and the dead shall be raised in- 
corruptible, and we shall be changed. For this corruptible 
must put on incorruption, and this mortal put on immortality.” 
1 Epistle Cor. xv. 42—53. Here let us ask, does not St. Paul 
contend that mankind are to be raised into a future state free 
from sin? A sinful being is corrupt; an incorrupted being is 
not sinful. Paul in his epistle to Timothy, speaks of men 
of * corrupt minds; he means sinful men. He exhorts 
the Ephesians to “ put off the old man which is corrupt.” St. 
Peter calls false teachers « the servants of corruption.” Da- 
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vid says, * they are corrupt, they have done abominable works ; 
there is none that doeth good.’? ‘These scriptures teach this 
truth, which is almost too plain to be controverted, that sin and 
corruption in the scriptures are used synonimously. See 
Psalm Ixxiil. ‘ They are corrupt, and speak wickedly.” 
And indeed the scriptures lead us to believe, that by corrup- 
tion often is meant a state liable to sin. When we are raised 
incorruptible, we are made free from sin, holy; hence the dead 
are to be raised holy, sinless, perfect beings, incapable of sin, 
or of decay, or of suffering. Paul preaches this doctrine in his 
epistle to the Romans. ‘“ For he that is dead is freed from 
sin.” ‘This must mean the death of the body, for no one is 
freed from sin while in this life; if he were so. he certainly 
would need no change to make him sinless, and fit for heaven ; 
and he could sing, * O death, where is thy sting,” as well be- 
fore as after the change of which St. Paulspeaks. And it isa 
question with me, whether a person that is already freed from 
sin is capable of this change; for he would appear to be in that 
state into which the change would bring him. <A corrupt, or 
rather imperfect constitution is indispensable to suffering. 
When we are changed from this to an incorruptible and perfect 
one, suffering consequently will cease. Now sin must exist in 
another state to have suffering there. But incorruptible, glo- 
rious, spiritual, immortal beings, as we shall ali be in the resur- 
rection state, cannot sin. ‘lo allow the contrary would pre- 
clude the certainty of the perfect happiness of any one being 
in the universe. The apostle had good authority for the doc- 
trine he has laid down, for our Saviour taught the same. He 
said, * in the resurrection they are as the angels ef God in hea- 
ven.’ ‘The angels are ‘holy,’ for they stand round about the 
throne of God. 

Now, my hearers, you can all easily perceive that our text 
cannot be applied to any thing that is to take place alter the 
resurrection. Those spoken of in the text are to be judged and 
recompensed according to their works. ‘This cannot be done 
in the state of which we have been speaking. If it were proved 
that the text could be applied to that state, and that our situa- 
tion there is determined by our actions here, it would prove 
that the sure recompence of all our conduct is perfect hap- 
piness, and incorruption and immortality—but this no one will 
concede. You will tell me that they are the dead who are to 
stand before God, and I am sure I have no disposition to deny 
it; and you will think, therefore, that this must be after the 
resurrection. But surely, friends, we shall not be dead after 
the resurrection; we shall be al! raised to life. Jesus Christ 
was raised to life, and as his resurrection was an assu- 
rance and type of ours, we shall be also. "Those mentioned 
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in the text are judged while they are dead, and, therefore, 
we cannot apply the text to the future state of mankind. If 
after Lazarus had been raised to life by Jesus Christ, he had 
been dragged as was our Saviour before the Jewish tribunal, 
and there judged, could it be said with propriety that a dead 
man was judged: You all answer me in the negative. Neither 
can we say, if we are judged in the immortal state, that the 
dead are judged. Now I ask you to consult your reason upon 
this subject, and see if you can justify yourselves in believing 
that our text can justly be applied to events which are to take 
place after the resurrection. 

Do you now ask me if I believe that the literal dead in their 
svaves will there be judged? I answer, no; I believe no such 
thing. Ido not think that the text means that the literal dead are 
to be judged according to their works in this life. The words 
“dead” and * death’? in the scriptures have various mean- 
ings. Should we invariably apply them to the death of the 
body we chould run into some of the most palpable absurdities 
that are conceivable. But we will leave the rest of our re- 
marks upon this part of our subject for their proper place. 

Having proved that St. Paul believed that mankind will all 
be raised into a future state, holy and incorruptible beings, ana 
consequently that they will not endure punishment there, I de- 
sire you again to consider the passage which we selected from 
the 1 Cor. xv. 42—53, for another purpose. I wish you to see 
if St. Paul admits of any state between death and the resur- 
rection. ‘* Itis sown in corruption, it is raised in incorrup- 
tion ; it is sown in dishonour, it is raised in glory ; it is sown 
in weakness, it is raised in power; it is sown a natural body, 
itis raised a spiritual body.” Does he speak of any state be- 
tween corruption and incorruption, betweefi dishonour and 
glory, between weakness and power, between the natural body 
and the spiritual body? He says, “* as we have borne the 
image of the earthy, we shall also bear the image of the hea- 
venly.”” Does he here speak of our existing in any state be- 
tween the earthy and heavenly ? He says, “ we shall not all 
sleep, but we shall all be changed, in a moment, in the twink- 
ling of an eye.” Does he here speak of any state, between the 
sleep and the change, death and the resurrection? “ For this 
corruptible must put on incorruption, and this mortal must 
put on immortality.” Does he admit of any thing between the 
putting off of mortality and the putting on of immortality? 
You answer in the negative. ‘Then our text cannot be applied 
cither to the state after the resurrection, or to the state be- 
tween that and deatli. I believe that there are some who con- 
tend for the doctrine of punishment for sin out of this state of 
being, and out of the immortal state too. Such believe in an 
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intermediate state between death and the resurrection, where 
they think some inen will be kept and punished and converted ; 
and I believe they apply the text to the concerns of that state. 
You have seen that Paul says nothing about this in the passages 
which we have examined, and yet these are the very places 
where we should first think of looking for it. And now, my 
friends, if we put off mortality at death, what do we put on be- 
fore immortality ? If we do not put off mortality at death, 
when do we put it off? Have we any evidence that we ever 
shall? 

Paul, in his second epistle to the Corinthians says, * For we 
know that if our earthly house of this tabernacle were dis- 
solved, we have a building of God, an house not made with 
hands, eternal in the heavens.” St. Paul here only mentions 
two states, the earthly and the heavenly. He knew if the 
earthly were dissolved, he had a heavenly. He says nothing 
about an intermediate one; and, therefore, we should think, 
believed nothing about it. However, we know not how much 
more he believed than he wrote, but we have nothing to do with 

any thing except what is revealed. 

I have endeavoured to shew you, my friends, that our text 
cannot be applied to any other state than this. But I have 
not yet named all my objections to the common use of it. Think 
of it again. After all men are raised from the dead, they are 
to be brought to trial before God, who on that occasion is to be 
the Judge. They are to be examined ; and all those who have 
not done good enough to entitle them to heaven will be made 
eternally miserable. This idea is advocated by learned men, 
your popular clergy, who are constantly declaiming against 
tne doctrine you believe. You hear them tell of their anxiety 
io clear the skirts of their garments of the blood of your souls, 
and they say they shall be called to witness against you in the 
creat day , as they call it. But do you suppose that our hea- 
venly Father does not possess a knowledge of the actions of 
mankind 2 Do you think that he will be under the necessity of 
calling up evidences to testify whether you have been bad 
or good men? God now knows all things; and therefore, 
he is not compclied to ask you or them concerning any man’s 
character. Can you tell me what necessity there. is for this 
wial? Can you tell me in what w ay it will be a benefit either 
to God or man? [ask the believers in Calvinistic election and 
reprobation, is there any danger that the elect will not be 
saved, or that the non-elect will not be damned? They answer, 
no. ‘Then why all this formality? Why at that late hour ex- 
amine the characters of the elect and non-clect? The former 
are not saved for their righteousness. Their situation through 
all eternity was determined ages before they existed. ‘The ad- 
Vor. EL Nn 
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vocaies for this system contend that the elect will certainly be 
righteous and the non-elect wicked by divine decree. What 
necessity is there then for trying them? Their characters are 
perfectly well known; their future situation is determined. My 
friends, hear a statement. Many contend that God has elected 
some to everlasting life, and reprobated the rest to eternal woe 
—that Ged did not elect some because they were righteous, 
nor reprobate the rest because they were more wicked than the 
elect—that God has determined that the elect shall be holy 
and happy, and the non-ciect wicked and miserable. Now 
what business have such people as these with the common idea 
of a future judgment? The situation of the elect and non-elect 
both absolutely preclude the possibility of an alteration; no 


judgment or sentence camhave any effect upon them. Shall we 


accuse God of duplicity, and say, that while he has deter- 
mined one thing, he is feigning another in the sight of his 
creatures 2 

There are those who believe that the eternal state of man is 
fixed at death, not by the decree of God, but by man’s actions 
in this life: thatif he does not give evidence of a change of na- 
ture before be leaves this world, his case is hopeless; and so 
sanguine are they in the opinion, that they sometimes particu- 
larize who will be saved, and who will be lost; and especially 
if a person should die of their faith, they will state with confi- 
dence that there can be no doubt of his eternal happiness ; and 
should a person die in despair they are equally certain that he 
is eternally lost, and they industriously circulate the story as 
proof of the doctrines they believe. But will not these people 
allow that Ged knows as much as they do? If they can tell whe- 
ther men are worthy of eternal happiness or misery when they 
die, cannot God ? They themselves will answer in the aftirma- 
tive. Well then, if God knows what the actions of man are, 
and what his fate must be, where is the necessity or propricty 
of a judgment to determine it? !f the fate of man is fixed at 
death, (and this is a doctrine for which all our opponents con- 
tend.) what need is there of this judgment to ascertain what 
this fate is? Surely Ged knows. How inconsistent is it for any 
one to contend, that the fate of man is fixed, and then talk of a 
trial instituted to ascertain what it is, or what it shall be, 
when it is acknowledged that God knows previously. 

And there is another idea, my hearers, which it may be well 
for us to attend to. The learned clergy teach you, that this 


judgment is not to take place before all men have died, and 


risen from the dead. ‘The fate of man is fixed at death; he 
leaves this world cither for heaven or hell. Now the judgment 
day has arrived; the trumpet summonses all to appear before 
God for trial. But what are they? Some are in the abodes o! 
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ihe blessed, the rest are sunk deep in the reaims of woe, en- 
veloped in fire. And now you see what absurdities are con- 
nected with this idea of a judgment after the resurrection. Is 
it reasonable to suppose, that those who have for a long time 
been in heaven will be brought to that bar, so much talked of, 
to be judged? How came they ever in heaven, were it not de- 
termined that they should remain there forever? Are those who 
have been in hell, suffering its torments for thousands of years, 
to appear before God, to be tried? If it were not just that they 
should suffer there, why were they ever put there? Will it be 
any benefit to the righteous to have their fears excited lest 
they should at last be sent down to woe? Will it be any bene- 
fit to the wicked to inspire them with a hope that they may yet 
be happy, when it must inevitably be disappointed? Where ts 
the propriety of this procedure? Taking these things into con- 
sideration, you can see that the clergy themselves have repre- 
sented this subject in such a way as to induce us to think it a 
farce of their own invention. 

I caution you against supposing that Ido not believe that 
men will be judged according to their works. I have not 
argued against this idea, but against the idea of a day of trial 
after the resurrection, I believe that men will be equitably 
judged, according to their works, as firmly as any people; our 
difference is in respect to time. They believe that it will be 
done at one time, | at another. And now my friends, how shal! 
we determine but by referring to the scriptures? ‘The question 
before us is, when shall we be judged according to our works? 

Some one answers, ** the scripture says, we must all appear 
before the judgment seat of Christ, that every one may receive 
the things done in his body, according to that he hath done, 
whether it be good or bad; this, therefore, cannot be in this 
world, for the judgment seat of Christ is not in this worid.” 
How do we know? Did Jesus ever say that his judgement seat 
is net in this world? He did not, neither did any of the in 
spired writers. The term ‘ Judgment seat” is highiy fgu- 
rative, probably a borrowed expression from = the aucient 
Jewish institutions. ‘The word judgment is oflen used to sig; 
nify rule and government. Christ came to * set judgment in 
the earth,” to “rule in judgment ;”’ in one sense he came to 
judgethe world. ‘* Jesus said, for judgment I am come into 
this world.”” John ix. 39.—He also said, ** Wow ts the judg- 
ment of this world.” John xii. 51. 

Now wherever Christ judged the world, there is his judg- 
nent seat. But we will argue in the following manner : 
Wherever Christ renders to every man according to his work, 
there is his judgment seat. This is true, for at the judgment 
seat of Christ, we are to be recompensed according to our 
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works. The question now is, then, where are we to be recom. 
pensed according to our works? Solomon says, ** Behold, the 
righteous shall be recompensed tn the earth, much more the 
wicked and the sinner.” Proverbs, xi. 31. Here the place is 


stated, “ inthe earth’? are the righteous and the wicked to be 


recompensed. ‘* For the Sen of man shall come in the glory 
of his Father, with his angels, and then he shall reward every 
man according to his works. Verily I say unto-you, there be 
some standing here which shall not taste of death, till they see 
the Son of man coming in his kingdom.” Matthew, xvi. 27~— 
28, Jesus came in the glory of his Father during the earthly 
existence of those to whom he spake; and if men were re- 
warded according to their works then, it settles the matter of 
coniveversy. They were recompensed * in the earth.” ** And 
behold, I come quickly, and my reward is with me, to give 
every man according as his work shall be.” Rev. xxii. 12. 
If men were not recompensed for their actions till they were 
‘aised into a future state, we should read that we went to 
Christ to be judged, and not that he came to judge us. And 
I would ask, if the expression, “ I come quickly, &c.”’ natural- 
ly conveys the idea that the recompense of our actions is far 
off. ** Wherefore, behold, I send unto you prophets, and wise 
men and scribes; and some of them ye shall kill, and crucify ; 
and some of them shall ye scourge in your synagogues, and 
persecute them from city to city: that upon you may come all 
the righteous blood shed upon the earth, from the blood of 
righteous Abel unto the blood of Zacharias, son of Barachias, 
whom ye slew between the temple and the altar. Verily I say 
unto you, all these things shall come upon this generation.” 
Matthew xxiii. 34—s6. This terrible judgment was inflicted 
upon that people during the generation then on the earth; but 
this could not be, were we not recompensed for cur actions In 
this state of being. Ezekiel, speaking of the house of Israel, 
says, ** Wherefore I poured my fury upon them, for the blood 
that they had shed upon the land, and for their idols wherewith 
they had polluted it, and I scattered them among the heathen, 
and they were dispersed through the countries; according to 
their way and according to their doings I judged them.” "Eze- 
kiel, xxxvi. 18—19. Now, it is as true as this passage of 
scripture, that the house of Israel were “ judged according to 
their doings” in this state of being. ** Verily, I say unto you, 
this generation shall not pass till all these things be fulfilled.” 
Matthew xxiv. 34. Our Saviour was here speaking of the 
dreadful judgments which came upon Jerusalem, and-he con- 
fines the time of the execution of them to this state. Ezekiel 
speaking of the same natiun, says, * Now is the end come 
upon thee, and I will send my anger upon thee, and will judge 
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thee according to thy ways, and will recompense upon thee all 
thine abominations. Thus saith the Lord God, an evil, an 
only evil, behold, is come. An end is come, the end is come ; 
it watcheth for thee; behold, it is come. The morning is come 
upon thee, O thou that dwellest in the land; the time is come. 
the day of trouble is near. Now wil! I shortly pour out my 
fury upon thee, and accomplish mine anger upon thee, and I 
will gudge thee according to thy ways, and will recompense thee 
for all thine abominations. 'They have blown the trumpet even 
to make all ready: but none goeth to the battle ; for my wrath 
is upon the multitude thereof. The sword is without, and the 
pestilence and the famine within: he that is in the field shall 
die with the sword; and he that is in the city famine and pes- 
tilence shall devour him.” Ezek. vii. 3—15. Here the pro- 
phet states that God will judge Israel according to their ways ; 
the punishment itself is described, and it is of such a nature as 
to preclude even the possibility of its being inflicted out of this 
states But itis very strange that the prophets should repre- 
sent the punishment of sin to be in this state, if men are not 
judged according to their works until they get into the next. 
Hear what Jeremiah says concerning Babylon. ‘ Call toge- 
ther the archers against Babylon, all ye that bend the bow, 
camp against it round about; Iet none thereof escape: re- 
compense her according to her work: according to all that she 
hath done, do unto her: for she hath been proud against the 
Lord, against the Holy One of Israel. Therefore shall her 
young men fall in the streets and all her men of war shall be 
cut off in that day, saith the Lord. Behold, I am against 
thee, O thou most proud, saith the Lord God of Hosts; for 
thy day is come, the time that I will visit thee. Jeremiah, 1. 
29—31!. Who can avoid discovering that this punishment 
must, from its nature, be inflicted in this state? The young 
men of Babylon will not fall in the streets in another world, 
nor her men of war be cut off in another world. ‘These things 
are the * recompense which is according to her work,” and, 
therefore Babylon was in this world, * judged according to 
her works.” One more quotation from the prophets, and we 
have done. ‘The Lord hath also a controversy with Judah, 
and will punish Jacob according to his ways ; according to his 
doings will he recompense them.”? Hosea xii. 2. Now our op- 
ponents themselves must allow that this will be done in this 
world; for they all believe that Jaceb will be happy ina fu- 
ture state.* 


* A stronger proof that the world is now judged by Curis, (that 
is, according to the doctrine of Christ,) and that mankind are re- 
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You will notice that as far as the foregoing arguments go to 
prove that men are judged or recompensed in this world ac- 
cording to their works, they also prove that the text cannot 
be applied to a future state. The text asserts that men will be 
judged according to their works. We have proved that men 
are judged in this life according to their works here, and there- 
fore, that the text cannot be applied to the concerns of another 
world. I would have you now particularly remember that the 
text proves this idea, viz. that men are dealt with “ according 
io their works.’? "his dectrine is supported by the general 
testimony of the inspired writers, as a specimen of which we 
quote Psalms Ixii. 12. * Also unto thee, O Lord, belongeth 
mercy; forthou renderest to every man according to his work.” 

The first question that arrests our attention, is, if some men 
are made eternally happy for their virtues, and some eternally 
iniserable for their vices, will they be judged according to their 
works? Vhe common doctrine admits of two situations in the 
future state, perfect happiness, entire misery. ‘Those that 
are happy, are perfectly so; those that are miserable, are en- 
tirely so. -Do our good actions justly merit eternal happiness? 
Say that we live in this world one hundred years, and do not com- 
mit one sin, would not one hundred years of perfect happiness 
bean ample reward ? You answer in the affirmative. ‘Then how 


can perfect, eternal happiness be considered a reward of our 


virtues 2? And again, you hear people who claim for themselves 
a religious character, sometimes tell what a comfort religion 
is to them, how much pleasure they take in attending meeting, 
and how much satisfaction in praying to God, how much pleasure 
in reflection, &c. &c. All this must be taken into the account, 
and subtracted from the quantity of future happiness which we 


or bad, I think cannot be adduced than what we find in Paul’s se- 
cond epistle to the Corinthians; (2 Cor. v. 10.) The sense, how- 
ever, is somewhat obscured in the common version; but it is literally 
thus; “ For we must all Qavegwdaves be made manifest before the 
judgment seat of Christ; thatevery one xouicrras (mid. v.) may re- 
ceive to himself ra va tov cwamartos things in the body xpos 
expagev according to that he hath done, whether good or bad.” Mark 
the expression Qavepaénvas: des must be made manifest; and, in 
verse 1], the apostle says, “ we are made manifest to God, and I 
hope that we shall be made manifest in your consciences also; where 
the verb in the Greek is the same; by which we Jearn that this ma- 
nifestation was a thing then present with the apostles. Now il 
the things are to be received in the body according to that we have 
done, whether good or bad, why must we wait till we have put off 
the body l:efore we receive them? Or can any one suppose for a 


moment that these things wiil be received in the incorruptible and 
glorified body ?—Ep. 
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named; and when this is done, we shall find but little happi- 
ness in a future state as a reward of our virtue. And then if 
we consider the faults of religious people, which likewise must 
come in, we shall find none “at all. My friends, I believe in 
eternal happiness, but I do not consider it a reward of our 
virtue ; it is the gift of God. “* The gift of God is eternal 
life,” says Paul. Our virtues are rewarded where our vices 
are punished, and that is “ in the carth,’”? as Solomon says. 
On the other hand, can eternal misery be considered a just pu- 
nishment of our vice? Is there any proportion between a man’s 
life and eternity? None at all. Then how can eternal 
nishment, if such a thing there could be, be a just punishment 
of ore ? Punishment to be just, must be measured by the of- 
fence; but there is no comparaiive relation between the life of 
man and eternity. I have now nothing to do with the injus- 
tice of punishment without a design to reclaim: my sole de- 
sign is to ask you whether, if a man be made eternally miser- 
able, you can justly call that a proportionable punishment to 
his sins. Reason answers for you, no ;~—and therefore, if the 
text be true, the doctrine of endless punishment cannot be. 
Keep in mind the idea that men are to be ** judged according 
lo their works,” and I will ask you some more questions rela- 
tive to this subject. You know, as I have before hinted, that 
it is contended by our opponents, that the happy are perfectly 
happy, and the miserable entirely miserable in a future state : 
there is no medium. Now [ask you, if you find some men 
perfectly righteous, and others entirely wicked. ‘lake the 
character of the best man in the world, I care not who it is, 
and you will find some blemishes in it; and you will find some 
good things in the worst man that ever lived. David was a 
man after God’s own heart, yet he confessed that his sins were 
ever before him. Peter was a beloved apostle? yet he denied 


his master, and Paul considered himself to be a great sinner 


although an eminent servant of Jesus, Judas, who has been 
thought the worst of all men, did some good things. And it is 
a remark too evident to require elucidation, that there is no 
man however good, but what has, at some time been wicked, 
and no man how bad soever he may have been, but what has 
performed some good actions. ‘Then if a part of the human 
race are to be perfec tly happy, and a part entirely miserable, 
in a future state, can this be according to their works ? W me 
will those who go to heaven be punished for their evil deeds : 
For some evil deeds they will have done, for which, if sin is 
not punished in this life, they will not have been punished. 
And where will those who go to hell, be rewarded for their 
good deeds? For they will have received no reward, if virtre 
he not rewarded in this state of being. If some are perfectly 
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happy, and some entircly miserable, this recompense cannot 
be according to their works. If our text could in any way, be 
justly applied to a future state, it would only prove that the 
other world is in some respects exactly like this. All of 
us would enjoy some reward, and suffer some punishment, for 
we all here do some good and some evil. If the doctrine of fu- 
ture punishment is true for one, it is for all, as much for minis- 
ter as people. Pardon me, my friends, for the christian clergy 
of ail denominations have in all ages been wicked, and in some 
very much so. 

i have one more objection to the common use of our text, 
fiat is to say, to its application to the concerns of a future 
state; that men are there to be rewarded and punished accord- 
ing to their works here. How shall we account for that pu- 
nishment of sin which we know exists in this state? Laws are 
instituted for the government of society ; prisons are built for 
the confinement of those who break these laws, &c. &c. If 
God has determined that sin shall not be punished in this life, 
why are these things in existence, and why do you approve of 
them? When the Lord appeared to Solomon in a dream, and 
said, * ask what I shall give thee,’ Solomon prayed—* Give 
thy servant an understanding heart to judge thy people, that I 
may discern between good and bad ;” and the Lord was pieas- 
ed with Solomon’s petition. Let us apply this. If God had 
determined that his people should not be Judged until they were 
raised from the dead, what right had Solomon to judge them in 
this world? and why was the Lord pleased when he asked for 
understanding to enable him to do it rightly ? It was said to 
the judges of Israel, ** take heed what ye do; for ye judge not 
for man, but for the Lord, who is with you in the judgment.” 
How could this be, if mankind are not in this world to be 
judged according to their works.” Why are your courts or- 
ganized and your judges appointed, if sin is not punished in 
this life? Weigh these things in your minds, and see if men 
are not in this life ** judged according to their works.’’ Ut has 
been said that some escape punishment in this life. Can this 
be proved ? How can any one tell what men’s mental suffer- 
ings are, save those who experience them? And be careful, my 
friends, how you attempt to prove that which will contradic: 
the scriptures. 

Do you look at some and say, that they are so wicked it is 
impossible they should be punished enough in this life? And 
perhaps they say the same of you, with as much justice. I! 
have my doubts, if thus you talk, that you feel as you ought. 
f am afraid that you are not humble and contrite. You have 
no doubt, T will warrant, that you are punished for all the sins 
you commit; and how do you know that others are so much 
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worse than you are, that they cannot suffer in this life the pu. 
nishinent they deserve. When in deep contrition and grati- 
tude vou are induced to say, * Christ came into the world to 
save sinners, of whom [ am chief,’’ you will talk less of other’s 
sins and more of your own, and you will not be troubled with 
fears that the wicked will not be punished. 

Let us keep in mind the idea that men are tobe “ judged ac- 
cording to their works.” ‘They must inevitably suffer the just 
punishment of their actions. QO > my friends, ponder these 
words. Can you realize their proper import? There is no 
crime howsoever secretly it may be committed but what will 
be punished. Have you ever flattered yourselves that you 
could sin with impunity? O! itis adelusion. It is as certain 
that every man will be punished for every crime that he com- 
mits as that the stn rises and sets. Are you a church mem- 
ber 2? It is of no avail in this case. A compromise here is an 
impossibility. Have you been benevolent ? Have you fed the 
poor? Well, your good deeds will be rewarded ; but your sins 
must be punished. ‘The word of the immutable God has gone 
forth: “ he will by no means clear the guilty.” Says the 
hearer, you are contending for a doctrine that no one disputes. 
No, my friends, Iam not. Do not those who tell you that sin 
is not punished in this life, tell you also, that if you repent be- 
fore you die, you will not be punished in another world? If you 
are not punished in this life for your sins, and suffer no misery 
in the next, you escape the punishment of them. And there- 
fore, those who believe that sin is not punished in this life, 
must believe, if they ever reflect upon the subject, that all those 
who enter into the enjoyment of happiness at death escape the 
just punishment of their transgressions. Repentance the most 
unfeigned will not save you from a just punishment of your 
iniquity. Judas repented as sincerely as did ever any man, 
but Judas was punished. Peter repented; but his repentance 


was accompanied with compunctions of conscience ; ‘* he went 
, 99 


out and wept bitterly. 

You may learn from the doctrine laid down, that the punish- 
ment of sin is not so great, but that salvation will extend be- 
yond it. The reasonableness of this remark will appear, if 
you consider, that every man must be punished for his crimes, 
and therefore, if any are saved, they must be those who have 
been punished. As the demands of God’s law must be satis- 
fied, we learn that this demands nothing inimical to the sin- 
ner’s salvation. I know that this doctrine pulls away themain 
pillar of that of endless misery. You have been told that sin 
is an infinite evil, because committed against an infinite being ; 
that God’s law demands an infinite atonement, and inflicts an 
infinite punishment, if it is not made. We are told that every 
human being deserves eternal misery; that God would have 
Vou. I. Qo 


wey Osi ues = 


“PP Be ss 


~~ Sees 


J = 
> eee ee 


“ss =A 


% &22 


,4 -*-3e-2- 






e 


os = 





-_ 


“Fo * 
—. » ad 












































FRAP Ay 
1B 


a eee = 


Neate a ee 


<a 
= 
a 
= 
4 Za 


2 
ee ee ee 





a cre Sings. 




































398 Wiwitemore’s Sermo. 
been just had he sent us no Saviour, but cast us all off forevey, 
If this be true, how can men be “ judged according to their 
works” and saved? Surely, if all mankind deserve endless 
misery, and they are ** judged according to their works,” no 
one will ever be saved. Jesus Christ died in vain. The fact 
is, mankind deserve no punishment but what they receive. Jus- 
tice will have its demand, not only in punishing, but reclaim. 
ing; and for this end it institutes its dispensations of discipline, 
Although we may not be able to see the accomplishment of its 
cnd, yet we may rest assured that it will be obtained in the 
reconciliation of all things to God. We are now upon an im- 
portant point of doctrine. ‘he reason we hold that man will 
not be punished eternally, is because he does not deserve to be. 
The punishment would be unjust, because not proportioned to 
the offence, as L have shown you. God is just, and will do 
right. And as it is not just to cast mankind off eternally, he 
will not do it. Do I hear the objector say that sin is an infinite 
evil, and therefore deserves an infinite punishment? I answer, 
if one sin is infinite, allis infinite, there is no difference in the 
leinousness of crimes; all men are equally guilty in God’s 


sight. If therefore one man deserves endless punishment, all 


men deserve it. Do you believe that all men will be endlessly 
iniserable? They must be so, if your doctrine be true; for 
they will all be ** judged according to their works.” If the 
doctrine of the infinite evil of sin prove the endless misery of 
one man, it will of all men; for all would be infinite offenders, 
were it true. ‘The sin of one man is as much infinite as the 
sin of all men. Now what good did it do for Christ to die, if 
this doctrine be true? Allowing that he made an infinite atone- 
ment, this will not expiate the offence of one individual. And 
how can God forgive sin, if it be infinite? God is no more than 
infinite. Sin is his equal; he cannot control it. How can he 
blot out our transgressions ? Can one infinity blot out another? 
Who will be saved, if this doctrine be true? But, my hearers. 
to decide the point let us refer to scripture. This teaches that 
Gcod will make an end of sin, that he will destroy the devil and 
his works, and therefore, sin cannot be an infinite evil, nor de- 
serve infinite punishment. And, consequently, if men are re- 
compensed ‘ according to their works,’ they cannot be eternal- 
ly miserable, 

I have not yet done with the consideration of that part of our 
fext which informs us that men shall be “ judged according to 
their works.” 1 deduce another highly important item of doc- 
trine from this expression, viz. That we are not to suffer for 
the sins of others. You must expect that the doctrines of men 
are in opposition to the word of God. You have been told by 
your learned clergy that we are all justly liable to eternal woe 
‘ar the sins which Adam committed; that thousands of little 
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infants who never sinned are gone to suffer eternally. Now | 
ask you if this is judging men “ according to their works,” 
that is their own works. If we are punished eternal- 
ly for what Adam did, can it be said that we are judged ac- 
cording to our works? No: for we should be judged according 
to the works of another. The catechisin says, ‘ all mankind 
by the fall lost communion with God, are under his wrath, 
and curse, and so made liable to all the miseries of this life, to 
death itself, and the pains of hell forever.” By the © falf” is 
here meant Adam’s transgression. Now if mankind, or any 
of them, are to suffer these things for Adam’s works, how can 
it be said that they are * judged according to TuEIR works.” 
A loss of communion with God, the suffering of his wrath, and 
curse, the miseries of this life, death itself, and the pains of 
hell forever, certainly constitute all that it is possible for any 
one to endure. Every thing that we can suffer then, is the et- 
fect of Adam’s sin. How inconsistent is it for those -whe be- 
lieve this to talk of mankind’s being “ judged according to 
THEIR works.” How can such believe that we shall be pu- 
nished for our sins? How can they believe with Jeremiah, that 
the Lord searcheth the heart, and trieth the reins, ** even to 
give every man according to his ways, and according to 
the fruit of his doings ?’’ Jer. xvii. 10. When David told his 
son, that if he forsook the Lord, he would cast him off forever, 
he must have forgotten that Solomon was already cast off for- 
ever for the sins which Adam committed. You see that if men 
are * judged according to their works,” as the text asserts, the 
doctrine we have opposed cannot be true. 

In the former part of my discourse, I hinted that I should say 
something concerning the dead, mentioned in the text. But f 
‘am disposed to say little more than [ have said concerning St. 
John’s meaning. This much Ll have shewn you, that the text 
cannot in any way*or manner be applied to the concerns of 
another world, and therefore, you see that it does not, nor can- 
not disprove the doctrine we believe. Some may think tuat 
the use of the word dead,”’ will justify them in applying the 
text in the usual way. To suppose that John meant the literal 
dead is an absurdity, as Ithink I haveshewn. He might have 
meant those who were “ dead in trespasses and sins:” and he 
might have meant (which to me is more probable,) the apos- 
tates from the christian church, who had suffered the second 
death ; of which Jude speaks, when he says:—* ‘These are 
spots in your feasts of charity, when. they feast with you, 
feeding themselves without fear; clouds they are without Wa- 
ter, carried about of winds; trees whose fruit withereth, with- 
out fruit, twice dead.”? Be particular to observe that Jude 
says, “ Enoch, the seventh from Adam, prophesied of these, 
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saying, Behold the Lord cometh with ten thousand of his 
saints, to execute judgment, &c.” 

But, christian friends, we have learned one useful lesson— 
God will judge us according to our works. I have taken the 
advantage of this knowledge, not only to shew you the absur- 
dity and error of some of the doctrines of men, but to enforce. 
upon you a good moral lesson. Let us live with this senti- 
ment impressed upon our minds: let us ‘* search the scrip- 
tures; and may the doctrine of the gospel guide and rule us 
with absolute power. 





~ 





TOR THE UNIVERSALIST MAGAZINE, 


Mr, Editor. —Though * few and evil have been my days,” 
vet [have made the oracles of divine revelation my principal 
study for the last six or seven years, and have, some time 
since, come to this conclusion, viz. that Universal Salvation 
is their grand and leading dactrine. I shall not, in so brief a 
notice of the subject as I intend this to be, set out to enume- 
rate a long list of proofs of this fact, but shall simply confine 
myself to three, viz.—First, the gift of the universe to Clirist, 
in these words, “ask of me, and I will give thee the heathen 
for thine inheritance, and the uttermost parts of the earth for 
thy possession.” Secondly, the promise to Abraham, four 
hundred and thirty years before the law, in these words: “ in 
thee and thy seed, (namely, Christ,) shall all the nations of the 
earth be blessed.”? In another place, * all the families of the 
earth’’—and, in another, as if not yet sufficiently explicit and 
comprehensive, ‘ all the kindreds of the earth.” (What sort of 
blessing?—me in heaven, and my kindred and beloved parents 
or children in the torture of that burning hell, so frequently and 
awfully delineated by the eloquent powergof our clergy? Pre- 
posterous! The idea needs only to be stated, to be scouted by 
all thinking minds, as bearing on its unblushing front, the 
stamp of falsehood and superstitious absurdity.) ‘Thirdly, the 
scriptures dectare, that of one blood are made, all nations un- 
der the sun, that the same salvation which was provided for 
one, was also for all nations. ‘This third and last proof, may 
be at least inferentially, if not positively deduced from the 
vision that Peter saw, (and the command that accompanied 
it,) of the sheet that was let down to him from heaven, knit at 
the four corners, (the four corners probably signifying the four 
quarters of the globe), containing all manner of beasts, cloven 
footed animals and (according to Jewish prejudices) unclean 
things. Peter, being himself a Jew, despised the uncircumcised 
Gentile part of the world; and, when he was commanded by 
the lesson that the said vision would have conveyed to an Wi 
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prejudiced mind, to go and preach to the Gentiles the glad 
tidings of salvation, had the presumption not only to hesitate 
obedience, but to declare his aversion to the task assigned him, 
by replying back, * not so Lord, for nothing common or un- 
clean hath at any time entered thy servants lips.” Here were 
manifested the evident effects of a certain cause; Viz. a nar- 
row and illiberal education, and the want of a more liberal 
idea of God’s character. He thought it would be an unholy 
office to teach the wneircumcised Gentiles the glorious privi- 
leges of the Gospel, because at that time he was not fully con- 
verted or enlightened, and did not sufficiently comprehend thein 
himself. But Peter must certainly have been, in a good de- 
gree, loosed from the shackles of prejudice and narrow mind- 
edness, by the mild remonstrance that succeeded his reply— 
** Call not that common or unclean, which IL have cleansed.” 
Quere, are there not many Peters in the present day ? Why do 
we behold our modern Peters ascending the pulpit stairs, only 
to thunder forth the most vehement anathemas and fulmina- 
tions of wrath upon the devoted heads of their poor fellow- 
worms, uncircumcised sinners, instead of imitating the bene- 
volent, humane and christian-like conduct and spirit of that 
good old apostle towards sinners, subsequent to the period al- 
luded to above ?—-also the exemplary conduct of the other 
apostles, particularly that of the learned Paul, who unwearied- 
ly persevered in visiting and comforting disconsolate and des- 
ponding sinners, with the reanimating hope of another and a 
better home; that they should one day “ put off corruption for 
incorruption,” exchange “ this mortal for immortality,” &c. 
And, although last named, yet above all, let them follow (1 
had almost said) the inimitable examples of him who not only 
exercised forbearance and forgiveness towards the worst of 
sinners, but actually associated with, and afforded them op- 
portunities of administering to him the rights of hospitality, 
thus subjecting himself to a temporary obligation, in order 
that he might the better avail himself of such occasions to dis- 
charge the delightful duties of his function, by pouring the oi 
of gladness into their lacerated hearts, substituting joy for 
mourning, taking them by the hand in their thorny and be- 
nighted track, and leading them into the smooth and bright 
paths of wisdem, ‘ whose paths are peace.” Yes, let them 
imitate more, him who, I might almost say, was never known 
to condemn; and who, when a set of vindictive, canting, hypo- 
critical, self-opinionated pharisees eagerly dragged into his 
presence, a helpless, unresisting, but adultcrous female, m 
hopes, no doubt, of having their inguisitorial and unchiistian 
wishes gratified, in her immediate condemnation and puanish- 
ment, by stoning her, according to their custom, dispersed 
their dark spirits by the irresistable effulgence of his truly 


be 


: + 
OS angie 


i he 


AIS A ir ge 


ty yr = a 


Rude ee 


~ 


Se: 
t % sitive 


TS $s 
¢eeats - 
o Sa* 3 Be tp Ae 


acinar cena a 
; — 


= aa 
3 


oF tee 


eee Vit 


a 
eS -e « 


pony Sa Sw Eve - 
ae Feit ert 
— 


—_ 


EV Age 7 


bs) 


ey 


os te ae 


+ = 
J sors) yes | 
a StS 


a : = 
? a eae | 


a 72 RF FH 2 


- 
* 


— 


-< 
. ~ 
» —« 












302 nother Victim. 


characteristic forgiveness bursting upon them (like the bright- 
ness of the natural sun chases from his presence, the lingering 
mists of the morning’) in that brief but potent retort, “ let him 
that is without sin, cast the first stone.”? I, for one, am per- 
suaded, that if the teachers of our day were to condemn only 
where Christ condemned, and forgive where he forgave, the 
cause of religion would not only be much more beloved, but 
more generally embraced, and that of satan, seriously injured 
and finally deserted. Z.R. 





— 





FROM THE BOSTON UNIVERSALIST MAGAZINE, 
ANOTHER VICTIM TO TILE DOCTRINES OF ENDLESS TORTURE. 


Messrs. Editors.--By inserting the following communication 
with the remarks thereon, in your useful Magazine, from the 
** Christian Spectator,” you will oblige a constant reader. 

4 Friend to Justice. 

“ The following statement of a fact, is communicated in the 
belief that it may be instrumental in saving some from a si- 
milar error and catastrophe. 

‘* In my parish lived J. W. an industrious farmer, prosper- 
ous in business, single, sober, a good neighbour, and in a 
worldly view, an estimable man. He lived 56 years. In the 
early part of his life, and to the age of about 30, he had been a 
habitual attendant on the public worship of God. For several 
years, his mind had been under serious impressions, and at 
some seasons his exercises were of a strong character, which 
ied him to inquire * what he must do to be saved,’ urged him 
to seek the conversation of his minister, and to be much em- 
ployed in religious concerns. But he quenched the spirit. He 
grew weary under such anxieties, and sought relief by a des- 
perate expedient, viz. by taking shelter under wilful ignorance. 
fe was well apprised that his responsibility must be propor- 
tioned to his knowledge, but seemed to have overlooked the 
truth, that he was accountable for the means of acquisition, 
and for all his advantages, as well as for the knowledge which 
he actually possessed. He therefore resolved to envelop him- 
self, as far as possible, inignorance. He entirely forsook the 
house of God, and all religious meetings, abandoned every at- 
tempt at prayer, shunned his minister, shut up his bible, and 
wished to avoid every word and every thought which related 
to God and religion. ‘To inquiries into the reasons of his con- 
duct, he uniformly replied, that he wished to lighten his con- 
demnation by excluding knowledge; and he would gladly have 
been Changed to a heathen or a beast, as far as religious infor- 
mation was concerned.—He refused the remonstrances of 
faithful friends—his feelings were callous to the intreaties of 
affeetion—his ear was shut against warning—his mind was 
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unassailable by argument. In this state he remained for 
years. He was retiring, reserved, clouded in his aspect, and 
notwithstanding his apparent peace, his mind was probably 
corroded with habitual discontent. 

‘¢ ] often visited the house, and occasionally found opportu- 
nities of addressing him directly. I frequently questioned him 
respecting his views of religion, but could rarely obtain a re- 
ply, and then only as necessity constrained him, for the sake 
of passing off the conversation. I pressed him with the absur- 
dity of his course, warned him of his danger, urged him by 
every motive to attend to the public exercises of the Sabbath, 
and to other duties, but all in vain. He had fixed the princi- 
ple in his mind, that to avoid all instruction would be the hap- 
piest course for him; and although he made no attempt to de- 
fend it by argument, he was inflexible. 

‘*'Towards the close of his life, his mind was greatly dis- 
tressed, and at length his horror became insupportable. Month 
after month he appeared more disconsolate, quitted his busi- 
ness, seemed in a deep study, occasioned alarm to his friends, 
and was a burden to himself. I visited him, though not at his 
request, for he had no wish to see me. In this interview he 
was more free in conversation than I had ever known him to 
be. He was in great agitation and distress of mind, and he 
wished that God would immediately take him cut of the world. 
I took the bible and explained the gospel to him, but he had no 
ear tohear. I asked him whether he read the bible, to which 
he replied in the negative, adding that he had not read it for a 
long time, and that he could not endure to read it. I asked 
him if he prayed, to which his reply was, that he could not 
pray, and that neither the bible nor prayer could do him any 
good. He did not, however, forbid me to pray with him. 
There had been a time, he said, when he might have found thie 
blessings of religion, but that period had long since departed— 
his fate was now settled, and the sooner he went out of the 
world the better. I endeavoured to alarm him by presenting 
a view of the tendency of such sentiments, but without effect. 
Within a week, he was found in the morning, suspended by the 
neck, dead. 

‘‘T would suggest the following reflections on this melan- 
choly case. 

‘¢ 1, How empty and unsatisfying is the world without God. 


This man had an abundance. He chose a close retreat for the’ 


purpose of destroying himself, and there he hung, a dreadful 
spectacle, surrounded by his treasures. 1 wounded spirit who 
can bear? 2. Awakened sinners always resist the Holy Ghost. 
They see in some measure their condition, but they will not 
submit to God. Their opposition to the divine character is 
the ohly cause of their distress. What a wonder of mercy that 
any are conquered and saved. So then hath he merey on whom 
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he will have mercy. S. Men are as certainly accountable for 
wilful ignorance, as for perverted knowledge. Neglecters of 
public worship are answe ‘able for all the instructions which 
they might have received from their spiritual watchmen. 4, 
‘hose who forsake the house of God, or live in the neglect of 
divine appointments, are likely to ruin their own souls. 


i} 
- 


‘© October, 1822.” Yours, &c. B. 








REMARKS, 

We are not informed who this onhappy man was, designated by 
«J. W.” or where heresided. But we are told that he was an indus- 
trious farmer, prosperous in his business, sober, a good neighbour, 
and an estimable man. Neither are we told who Mr. B. was, but 
presume by the publication in which the melancholy story is found, 
he must be a Calvinist preacher, most likely of the Baptist persua- 
sion. It seems that the poor man had for some years attended se 
riously to that religion, no doubt with an intention to satify his 
inind, 1f possible, in that belief. According to the character given, 
he must have possessed too much good sense to receive the awful 
absurdities contained in that doctrine, and not a suflicient degree of 
vanity to presume (much less firmly believe) he had a right to con- 
sider himself one of the favoured few, exclusively appointed to sal- 
vation, while the great body ofhis fellow beings were doomed to end- 
less woe, and perhaps much less able to see the justice or propriety 
of the non-elect being eternally damned, for not believing they were 
of the elect—for it is well known that such preachers boldly declare 
that they who are not elected are endlessly damned tor unbelief— 
when they know, and some of them acknowledge, there is nothing 
they can possibly believe which can save them, and should they have 
the confidence to believe they had eternal life in Christ (the fact not 
being true) they must perish at last, with a lie in their right hand. 
It is reasonably to be supposed this unhappy man was, no doubt, wea- 
ried and perplexed with a repetition of such inconsistencies, and at 
fength gave himself up to despair of ever obtaining an inheritance 
among them which are sanctified. And to add to his distress, no 
doubt he was often reminded of the double condemnation which 
awaited such as were blessed with the means of grace, and with su- 
perior knowledge of divine things, should they not come up to their 
standard of orthodoxy, of which he had given up all hope. At length 
he came toa determination to proceed no farther, lest he should still 
add to the dreadful weight of misery which awaited him, and with- 
drew from their society.—But alas! he had gone too far. He could 
not forget the gloomy ideas, early implanted in his breast, of the 
wrathful, unrelenting, and merciless character of God in a future 
state, all of which considerations loading him with such an insupport- 
able weight of distress, that in a fit of despair he is tempted to puta 
period to his present existence. 

Father of mercies how long wilt thou permit the god of this world 
to blind the minds of the children of men, and keep out of their sight 
the things which belong to their peace; and doth not a just and 
righteous retribution await those who by their hard speeches uttered 
against thee, have caused a weak brother to perish, for whom Christ 
died. A FRIEND TQ JUSTICE. 








